T"02

5nap

aAX (N NAaAT

URIRT PRAYE AR 1WA 959 AT BUE

Harav Shmuel Weiner R"0">W, Rav « Shua Schick, Chaim Dovid Kasirer Gabbaim

N"own Noo

()70 naw) iy nwIo

7:45am YR 129) 2 DP-INY) 6:16pm (10 mins before avrpv) MmN NPOTN
8:00am -2 D) 6:41pm @sminsaferyora) DAY NYAPI NI
7:00am mnY
10:41 .. 10:10 «» yon 0K T PO
6:21pm 2 npoTn 11:42 ., 11:27 «»  yon iy ot o
6:46pm AN
6:30pm ann
7:31am 1wn The Rav will be speaking on the Halachos of Leil
8:30mm - Haseder and the Hagaddah in between Mincha
9:00am 5pn 7:31pm NIWN NRY
9:31pm YDW NINMIP DT PO 8:09pm DN Y
6:07pm NN
7:27pm BRIV
2”11 25) N0 YW PINK) 12:44pm men
7:32pm v 8:45am Ny
8:30am mMnw 9:15am pn
9:00am 5pn 9:36am YyPW NNMIP DT PO
9:31am YPW NIRMIP 0T PO 6:35pm nnn
6:40pm AN 7:28pm o
7:32pm 1IN
(5”1 12d) noo Hw uw vp
7:28pm YD
8:45am mnY
‘]WD an 9:15am S5pn
9:35am YDW DNMIP DT PO
, ’ n D “’)] 6:35pm ann
¢ 7:28pm 2IY0




INXNNIMNYL

by R’ Zevy Rubenstein
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We find the question of the yw1 in X2 NwI9. The
P109 says ‘DWY NT NIV INDRD NINN DN PIAY NTAN
DMI¥DD IR¥A Y ‘DY, and *“W there says that in this
109 is 10170 the answer to his question.

Now, we can understand why we give the yw1 a harsh
rebuke, however, where exactly in these words, do we
address and answer his question? 25 ‘0 DWy NT Naya
DINDD NIRYD seems to be the answer which would
mean that the yw1 is a small child who doesn’t know the
story of DX NIN*Y. But why then would we knock out
his teeth? If there is a fault in him not knowing the story
of DMI¥N NN, then that lay with his father who never
taught it to him.

The W90 71 answers that the ywd is a grown
child who knows good and well the story of nNox»
D¥D. However, the yw is veering to the path of the
“enlightened” Reform movement. This Movement
believes that any M can be dropped if the reason for
it is no longer applicable. They say that this m¥x» only
applied back in the ‘Dark Ages, but today, in our modern
world, it isn’t applicable anymore.

The reason for the NO9 )27 is quite simple, like it
says in the WI7T» and in the 177, that the purpose is
to show the Jews the destruction of the D77 NTAY of
the D»Ix», who worshipped sheep. That is the reason
why we are prohibited to break any bones of the 127p
NO9Y, because it needs to be clear to everyone that this
is a sheep that we slaughtered and are now eating. We do
this every year to show that Hashem is the One and Only
true G-d. The yw1 also acknowledges this reason for the
NO9 )217p. His issue is that this was only needed back in
the day when people worshipped N3t nT1ay. Today, in
the 21st century, where no civilized nation serves N 712y
177, and, “In G-d we trust” is printed on our money,
there is no need for such an outdated practice.

This is why the yw1 asks DNtD nTayn nn. What is
this service of G-d. Today we should be serving Hashem
in new ways that are more appropriate for our time and
place. The P109 continues N NN NOO NAT DNINNY.
The 109 doesn’t say DNY DNINNI, rather, DNINN),
meaning that one should just say to himself. What is
the purpose of saying these words to yourself? Don’t

we already believe that 7M¥0 are eternal? The reason is
that after a person hears these words of 1793, he must
immediately strengthen his own 129N in Hashem and
his commitment to 7M¥0D, so that the words of the yw)
won’t enter into his heart. It’s really scary how warped,
anti-Torah ideas, that we read and see everywhere- i.e.
news, social media etc., are able to penetrate our minds
and hearts, and slowly influence us, without us even
realizing!

The 109 then continues and tells us the answer to
the question of the *NIR¥2 Y ‘D Dwy AT NAYL” YywH
Dx¥PY” There is a TVO" that every Jew must know- even
though our 7x» all have reasons, the Mx» was not
born out of the reason. The NN existed even before the
world was created! There was a M¥» of N¥M even before
D™IND existed, 1°2AR DNIAN ate N¥O and NI on the
night of 10" 1“D even before D*I¥D M2 happened.
Obviously, these M¥X» weren’t conceptualized from
DIND NOINA, rather, because of these M¥N we were
D217 to DN NOINA!!! Because of the 111101 ,n¥0 ,NOO
we ate on this night, we merited being redeemed on this
night.

This is our answer to the *> ‘D Wy NT Maya .yw)
DI¥PY NIRXA. The P109 doesn’t say "NIRYW N2ya
MYND DRIy IR DINDND. Rather, NT 12y, meaning
that in themd>1 of the NDY )27 we were redeemed and
able to destroy the N77 N2y of the D»I¥m. This same
principle applies to all the mx». We don’t perform a
My» because we understand its reason, instead, because
of the M¥x» we have the reason.

This concept can be further explained with an idea
my father always says over from his Rebbi, Rabbi Uziel
Milevsky zt”l. We are always interested in understanding
the 7m¥»N "0yV . The word DYV means both, reason
and taste.

Essentially, we don’t eat food because of its taste, we
eat food because of its nutritional value which keeps us
alive. We would continue to eat food regardless of its
taste. However, Hashem 170N 2172 added taste to food,
in order to make it pleasurable and easier for us to eat
and stay alive. The 71X existed and continue to exist for
us to perform regardless of the reason. And again 1112
70N ,, Hashem added mymnn »0yv, the reason; the
taste that gives us a geshmak in doing the Mmxmn.

May we all be 1217 to have the right 711D as we
perform each Mmxn.



One of the very central themes of the Yom Tov of
NO9 is the matzah. The name we choose to call the
Yom Tov of all the names that the torah gives is a0
x0N. The X“91 holds that every 7115 of matzah
one eats during the whole Yom Tov he is D»pn a
mitzvah of DX NN it’s a very important part of
the Yom Tov.

What is matzah and what does it represent? In
the N 720 we find 2 references to matzah, 1 at the
beginning we declare 120K T NIy RDONY RN
NINNANR this is the poor bread that our fathers ate
during their slavery in mitzrayim. Which reminds us,
“on this night that we were redeemed” so the matzah
helps us relive the pain and suffering. The other
reference we find is actually the exact opposite, we
say from 3 Y9032 127 things that are important to
say on Pesach night, 1711 n¥N NDA. We say N7 X0
DPNA ProDN ROW DY 200 DIV DY DOIIR NIRY
YN IPINIAR SW we say this is what they ate on
the way out of mitzrayim because they didn’t have
enough time to bake bread for their trip out. So from
here we see that the matzah represents the geulah the
redemption of klal yisroel from slavery in mitzrayim.

This is very confusing how can it be that 1 thing
can represent 2 opposite meanings 1 the slavery and
the other the redemption?

5% HP1o N2 DR 1) answers this question
beautifully with a very uplifting explanation.

He quotes one of the Rishonim the 1117 and
I'll write his words for they are so beautiful, YWNOW

WHAT'S THE HALACHA?

by R’ Azi Deutsch

IX NUYD

This question was brought in front of none
other than Harav Yosef Shalom Elyahsiv
Zatzal: Someone from EY was travelling
to America for Pesach. He is VERY VERY
makpid about his Matzos. They are very very
expensive & special.

He made them in Ey and was bringing
them with him. He did not let them out of
his sight! He was holding them almost the
entire flight. At one point he looked in the
overhead compartment and NO WAY was
he going to squeeze them in there! So he
placed them under his seat, A flat, straight,
clear area- Perfect fit! He figured there is
only a few hours left to the flight so he might
as well finish shas on the plane... Before he
knew it they had landed.
Lmasseh,he fell asleep-ON TOP of his
Matzos.

He is now asking - What is the din with these
Matzos-Can he use them for the seder?
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By R’ Chaim Zev Lemberger
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Which means that when one remembers on
Pesach night and when one sees the nnawnN that
Hashem had for klal yisroel he won’t give up when he
goes thru a rough time because just like in mitzrayim
the suffering was the reason for their redemption so
too all our suffering will be the reason to deserve our
redemption.

With this answers 9“¥7 Y19 12 95K 27 our
question, that not only is our pain and suffering
not a contradiction to redemption but that is the
reason for the redemption, and that is really what the
matzah is telling us. At the beginning of the 720 we
say “N0Iy RN R this is the bread of our suffering”
but what changes this bread from bread of suffering
to bread of redemption? That is thru our avoda of
the seder, thru sitting and reliving the geula thru us
recognizing that it was all the N"Nawn of Hashem
then we can come to the end of maggid and say what
ONO02 127 said that it is the bread of redemption,
and more we can eat it while we are reclining which
is a symbol of freedom because our suffering is the
key to our freedom, our geula will come through our
tzaros.

I think this can give us all a tremendous PN,
we went thru a terrible year, we went thru so much
suffering and still we are coming to the seder to the
Yom Tov of Emunah. Last year we were all convinced

WHAT'S THE HALACHA?

by R’ Azi Deutsch

ANSWERTO
PARSHAS VAYAKHEL PEKUDEI
Harav hagoan R’Nissim Karelitz Zatzal’s
answer:

If the family members give the money
DIRECTLY to the Chassan and NOT the
father then it is okay to continue to pay
with masser. The Chassan is considered
an ani regarding the upcoming wedding
and its expenses. The father committed for
this purpose but now doesn’t have to give.
Lmashal - If the father would win a Lottery
that gave him a dira, it is obvious that he
doesn’t have to give another dira just because
he committed. It has been taken care of. So
too here, he committed for the wedding and
now the son has THAT Chaylek from the
family members and since they gave it to
an ani they can continue to pay back from
maaser.

that this was it W was here and when he didn’t
come we were let down and now a year later he still
isn’t here. How are we supposed to get the strength
we need to sit down by the seder and be happy and
feel as if we are leaving mitzrayim if we have the
feeling that we will never get out of this galus?

I think this can help us, if you think about it 3000
years ago on this night in mitzrayim the yidden
were sitting down to a seder and eating matzah and
marror and they were ready to go out of mitzrayim
the week before a huge portion of yidden died by
the JWIN 7OM, the yidden were in a pretty scared
and depressed place, they saw so many makkos
they were sure the geula was coming yet at the end
all they saw were thousands or tens of thousands
dying. What's going on? Then they heard screaming
from outside they had no clue what was going on
they were petrified! Yet they were sitting there eating
their matzah and korban peach because that is what
Moshe told them to do and they had the Emunah
that this will the time of geula.

So to us 3000 years later we are sure we are at the
end of the rope the time has come for the geula the
signs are so clear, but how can it be after such a tragic
year such a crazy year how can it be that n'wn will
come?

We also need to have Emunah and realize that we
are eating matzah which reminds us of exactly of our
feelings. The matzah is poor and dull, the matzah
represents all our pain and suffering, but the matzah
is also a food of freedom the matzah represents
our redemption because our suffering is really our
redemption this can mean our personal suffering as
well as communal suffering and a personal geula as
well as a communal geula with the ultimate coming
of mwn.

When the yidden came out of the 9O D> and
saw the D™IND getting killed they said nPw. The
pasuk says NWN PW? IX. PW means sing but there
is another meaning. My rebbi y'a%m0w YRo1 10
said over in the name of N1ow NwWN 17 that there
is a gemarah in Shabbos that translates P as a
circle. Explains X1ow Nwmn 17, IN after the whole
galus and the geula then they can finally see how
everything came to a complete circle they saw how
the galus brought the geula so that was the ultimate
reason for the NPW that klal yisroel sang there. So
too us when Mwn will come it says that Hashem
will make a huge circle and every person in klal
yisroel will be there in the circle and we will all see
clearly how everything came to a full circle how all
our suffering throughout the generations brought
this geula to be.

‘We should be 1217 still this year to be together in
Yerushalayim to bring the N©9 127 and be N7 to
see the matzah of N with our own eyes this year
NPT YWD DRI,
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ABOVE TIME AND BEYOND TIME

Rabbi Mordechai Willig

“You shall guard the matzos” (Shemos 12:17). Do not read “the
matzos” but rather “the mitzvos”. Just as we do not allow the matzos to
become chametz [by tarrying so that the dough rises], so too we do not
tarry in performing mitzvos. Rather, if [the mitzva] comes to your hand,
do it immediately (Rashi).

This analogy is problematic. If one tarries and the dough becomes
chametz it is not matza at all, while if one tarries in performing a mitzva,
it is still a mitzva, albeit one that is missing the extra dimension of
alacrity.

Rav Hutner (Pachad Yitzchak, Pesach, 1) answers this question
based on the Maharal’s explanation of Rashi. By delaying the time of
the mitzva, one views the mitzva as being under the influence of time.
Time is a part of the creation, but the refined soul of a Jew, which is
heavenly, cannot be satiated by all the delicacies of this world (Koheles
Raba 6:7). Therefore, the soul is above time, which was created as part
of this world.

Alacrity represents the attempt to minimize the time gap between
the opportunity to perform a mitzva and its completion. We left Egypt
in a hurry, since this was the creation of Am Yisrael (Maharal, Gevuros
Hashem chapter S1) as an entity above time. We are above time not
only as an eternal nation, but also as a nation that attempts to break
the barrier of time via alacrity in the performance of mitzvos. Failure
to do so is not merely foregoing an extra enhancement of the mitzvah,
rather it reduces the mitzva to something under the influence of time
instead of being, as it should, above time. As such, it can be compared to
tarrying when preparing the dough and allowing it to become chametz,
which is an entirely different entity than matza.

Remarkably, the very hurriedness which was necessitated by our
creation as a nation above time led to the fact that the dough we took out
of Mitztrayim was matza and not chametz (Shemos 12:34). Moreover,

the conclusion of the pasuk which demands alacrity (12:17) alludes to
the eternity of our nation as being above time, “You shall guard this day
for your generations as an eternal law.”

Eternity, in practice, demands that the transcendent importance of
mitzvos be taught to the next generation. Pesach is the time of, “You
shall tell your son” (Shemos 13:8). Words do not suffice for this. A child
must absorb his parents’ attitude that mitzvos are the most important
actions of a Jew. Alacrity is required to demonstrate this idea. Failure to
be quick and focused in performing mitzvos risks a child's indifference
to, and even abandonment of, Hashem’s commands, thus endangering
the eternity of mitzvos in one's family.

At a siyum we say “We run to the words of Torah, and they run to
meaningless things” The Pachad Yitzchak contrasts the alacrity of the
non-Torah world with the Jew's requirement to attempt to break the
barrier of time by hastening to perform mitzvos.

Our children keenly observe our pace in approaching Torah and
mitzvos, as well as our pace in dealing with worldly matters. In the world
around us, people run to work, a necessary enterprise, but even more so
to enjoyable sports and entertainment events. If we do so, and do not
run to Torah and mitzvos, it conveys an attitude which can have negative
impact on ourselves, and certainly on our children.

The difference between chametz and matza is exceedingly small,
k'chut hasaara (Chasam Sofer Drush 35 for Shabbos Hagadol). On
Shabbos Parshas Hachodesh, as we prepare for Pesach, our alacrity and
our attitude to the mitzvos we perform can make all the difference, both
for ourselves as we run to the life of the next world and for the eternity
of our generations.

Reprinted with permission from http://torahweb.org/torah/2016/
moadim/rwil_pesach.html

THE JEWISH PROBLEM

By Rabbi Yochanan Zweig

Come, let us deal wisely with them...” (1:10).

The Torah relates that the Mitzrim were afraid that Bnei Yisroel
were becoming too numerous. Looming over their heads was the
possibility that in the case of a war Bnei Yisroel would join forces
with the enemy and drive the Mitzrim out of their land. Pharaoh
and his advisors devised a course of action to prevent their worst
fears from materializing,

The Ba’al Haggada states “vayarei'u osanu hamitzrim” — “the
Mitzrim dealt with us in a malevolent manner”, as it is recorded
in the Torah “havah nischakmah lo” - “come let us deal wisely
with them”. Why is Pharaol’s strategizing as to how to deal with
a perceived threat viewed as a malicious act against Bnei Yisroel?
His solution and the manner in which his orders were executed
should be cited as examples of his evil behavior, not his desire to
protect his nation’s security.

In contemporary society we search continuously for methods
by which we can categorize different conditions and behaviors. By
identifying and labeling a problem we gain a certain confidence
that the problem can be corrected. Unfortunately, often in

our haste to identify a situation which we are having difficulty
controlling, we mislabel a condition and create a problem where
no problem exists. Particularly when dealing with children, care
must be taken to ensure that we, as parents and educators, do not
label our children as “problems”. Even when the correct diagnosis
has been made, we must proceed with caution to ensure that we
do not transform a child with a problem into a “problem child”.
The grossest injustice that can be done to a person is to label him
as a problem. The damage caused to a child’s self-esteem due to
the manner in which he is perceived by others and consequently
comes to view himself, can be irreparable.

Whereas the harm which Bnei Yisroel suffered at the hands
of the Mitzrim lasted only for the duration of time they spent
in servitude and affected only those who were present, the
perception created by Pharaoh that Jews are a public menace still
haunts us today. The ultimate act of evil perpetrated against Bnei
Yisroel by Pharaoh was labeling them as “the Jewish Problem”.

Reprinted from Torah.org



